atti cha bhutani tasmad annam
prakirtyate3 ('^T^sf^^^cn^^qr^
y<=Plr4?l') explain the etymology of the
expressions concerned. These are
mythological    and    cultural
etymologies. These do not strictly
conform to the rules of grammatical
etymology.

The etymologies given in
Nirukta concern more with the
mythology and culture behind these
expressions rather than the
grammatical structure of the
expression. It is this that makes the
areas of Vyakarana and Nirukta
different. Otherwise Nirukta would
have been a part of Vyakarana.
Aitareya Upanishad is full of
mythological and cultural etymologies
in respect of the names of seers.
Chandogya also gives similar
etymologies. There seem to have
existed some Nirukta works in which
sach etymologies were compiled.
Vyasa Nirukta was one such. Sri
Madhvacharya fully utilises these
Niruktas for giving his philosophical
interpretation. Sri SetumSdhava-
charya elaborates this point fully. He
also raises the question whether
Vyakarana is pradMna or Nirukta is
pradhana. He quotes the views of the
protagonists of both the views. He

himself is inclined to say that
Vyakarana is more important.
However, since the two have distinct
roles to play in understanding the
meaning of Vedas, the question of
relative importance loses its ground.
What is important to notice is that the
Niruktakaras are not bound by the
rules of grammar.

In respect of apaumsh^yatva
and svatah pramanya of Vedas, after
quoting the normal arguments given
in Purvamimamsa works and
Rigbhashyabhumika of Sayana, Sri
Setumadhavacharya gives some
additional points that are more
relevant to the philosophical
interpretaion. There are certain items
like Dharma, adharma, etc., that are
ethical tenets. These cannot be
ascertained by Pratyaksha or
Anumana. The existence of these
cannot be denied either. Therefore,
revealed literature is the only means
by which these can be ascertained.
This applies to similar other entities
that are beyond other perception or
inference. Therefore, Vedas have to
be considered as apaumsheya and
nitya not merely because their authors
are not known and the seers are not
the authors, but because the
acceptance of revealed literature is a
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